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Hades and Elysion

ROBERT S. P. BEEKES

University of Leiden

1. Hades

1.1 There is no agreement as yet on the etymology of Hades. I think, however, that
it can be shown that one of the solutions proposed is the correct interpretation.

As many names of gods are pre-Greek, one might see whether there is reason to
assume this also for Hades. There are no variants of the forms "A13-, 'A{dd.- that
might point to a non-Indo-European word. In such a case the argumentation
becomes more difficult. A disyllabic sequence of two vowels is not very frequent in
substratum words, as far as I see.! Also, short forms such as this are rare. Thus
there is no consideration that points in this direction.

There is a good possibility, then, that the word is Indo-European or made,
in Greek, of Indo-European elements. A Thessalian inscription from the fifth century
from Larissa (SEG XVI 380) which has eig 'AFidav proves a wau. [ start from
the form with lenis (and short o-), on which see below. The form could reflect a
PIE root *h,uf(e)id-, but such a root is unknown. If the form is not a root, it might be
a compound. Two proposals have been made to this effect: *p-yid- ‘invisible’ and
*sm-uid- ‘zusammentreffen’ (Thieme). Both explanations are given in recent
literature, but without any strong conviction as to which of the two is the correct
one; cf. the dictionaries of Frisk (1955-72), Chantraine (1968-80), and Snell
(1955-) s.v.; Burkert 1985:426 (note IV 2, 13 to p. 196); Bremmer 1995:726f.;
Henrichs 1996 s.v.

1.2 Thieme’s theory (Thieme 1952:35-55), however, is clearly incorrect. Several
scholars have expressed doubts; cf. also Meid 1958/9. Thieme connected the
word with Skt. sam vid- ‘das Sichzusammenfinden [i.e. of the family in the under-
world]’. T shall not go into the Indian part of the problem; the underworld is not
often, and not early referred to in this way: in the Rigveda sam gam- is used. In
Greek, of course, such an expression is unknown, but it could once have existed.
The real problem is that, as Thieme himself explicitly states, this expression cannot
have yielded the name of a god, only of the Underworld, the Realm of the Dead.
Therefore Thieme has to argue that "A13- designated the Underworld, whereas the
god was indicated by the derivative 'Aida-. Whereas there is no difficulty with the
second point, the first—which is essential here—is incorrect. Thieme starts
from the observation that in ¥ 244 "A18t xev8wpon the word cannot refer to the

' In the inde/x of Fumée 1972, I found e.g. the following words: ¢&yAdiog, dderog, aépovy,
oifioviog, &iooves, endikho, Népomog, NIV, Nriodog, ATMOA-, Giotdg, olaydv, cloiov,
Vorog, VeA(A)og.
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god, but must refer to the Underworld. Then he tries to show that in the other
instances the meaning ‘Underworld’ is also possible. This is the wrong way to
approach the problem. Looking at all the occurrences of "A13- in Homer, it
appears that actually all of them refer to the god, except the place mentioned, ¥
244. The other instances are highly formulaic and therefore most probably represent
the older usage of the form. We find:

dopov "Atdog siow# (13 times; once dopov "Awdog; T" 322; Z 284, 422; H
131; A 263; = 457; Y 336; X 425; Q 246; v 524; A 150, 627; vy 252)
£OPLTVALG "Atdog S (twice; W 74; A 571)

#eig "A1doc (... muAGpToo xportepoio) (3x; N 415; Q 593; « 502)

'A18608¢ with a verb of movement (10x; H 330; 11 856 = X 362; Y 294; ¥
137; y410 = 11; x 560=A 65; A 475)

(woxoc) "Atdt mpoionye/mpordyet(vi# (3x; A 3; Z 487; A 55)

"ALdL KAvtondre# (3x; E 654 = A 445; 11 625)

"A1dt kev0wpon (once; ¥ 244)

Thieme argues for example that "A8t npoionye refers to the Realm. This is
improbable: one throws the souls before the god so that he can snatch them away.
Otherwise we would have expected ‘send them to the underworld’. This is
confirmed by 'Adwvfit mpoidyerv E 190, which Thieme suggests to be an early
misunderstanding.

Thus he interprets "A1dog eiow as ‘into the Underworld’, in spite of the use
of eiocw with a genitive. If one looks at the evidence, however, it is clear that this
syntagm is a shortening of the formula 86pov "Atdog eiow, with the correct use of
eiow with the accusative, and in this formula "Ai3- refers to the god. Other
considerations of Thieme’s are even less convincing and can be passed over here.

Thus we conclude that "A18- indicates the god, and also, sometimes, probably
due to a later development, the Underworld. Thieme’s explanation, therefore,
cannot be correct. The situation, then, is the same as in Vedic: the underworld
has no name, but is referred to with the name of its ruler, Yama in India, Hades
in Greece.

1.3 Thus only one explanation remains. This does not mean that it is necessarily
correct, but I see no objections whatever to this explanation, and I can add one
minor argument in its favour.

A compound *p-yid- can mean both ‘not seeing’ and ‘unseen, invisible’; thus
e.g. Ruijgh (1970:307), who compares &-{v€ ‘not brought under the yoke’. The
notion is quite apt, as the god of the underworld does not walk on earth (dis-
regarding a few exceptions) as the other gods do. That the other gods usually
make themselves invisible is another matter: Hades is invisible, or perhaps
rather unseen. Thieme's objection (p. 43) that Hades can be seen by those who

2 gOpunvAég 8@ is clearly shaped after Owepeotg 8@, xoAkoPatég 8@. Through the
separation, by the insertion of "A18og, the ending -g¢ had to be counted as long.
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descend in the underworld (like Herakles, Odysseus), is not to the point: Hades
is invisible, unseen for mortals, simply because he stays in the underworld. Those
who descend to the underworld are seeing what they should not see; it is against
the order of things.

The Attic form “Aidng, with aspiration and long @, was explained by Kamer-
beek (apud Ruijgh 1970:307) from crasis of 0 'Aidng, cf. aviip (one could also
compare ovveka ). This is a simple explanation, which solves both problems at
the same time.

1.4 The extension of the form with -&-, indicating a person, as in deondng, is
unproblematic.

Here I would add the following observation. The occurrence of "Aidng, -0o
(twice -1, once -nv) beside "Atdog, 'Aidoc-O¢, "ALdt is completely parallel to
cases like ovy-1j : pOyo-8e, GAK-1| : &AKL, oixog : oika-Se. The root noun forms
are retained as archaisms, e.g. in the fixed form with -8¢. That the nominative
was first reshaped will be due to the tendency to avoid monosyllables like *¢0¢.
Our forms exactly fit into this picture. *"Aig, though often given in discussions, does not
occur. This confirms that our word was a (compound ending in a) root noun. And
also, I think, it confirms that this word is of an old, inherited type, and therefore a
Greek formation built according to an old Indo-European pattern.

There can be no doubt, then, that 'A18(&)- was the ‘Invisible’, the ‘Unseen’
God of the dead.’

2. Elysion

2.1 Burkert (1960/61), following an idea of Viirtheim (1925), explained the
word 'HAvotov from évnivotog, which means ‘struck by lightning’. The origin of
this word is ‘in whom (lightning) has entered’ (‘etwas, in das der Blitz hinein-
gefahren ist’), from the root ¢éAgvB-. This word would have been misunderstood
(a “Leumannsches Missverstdndniss”) as ¢v 'HAvoie. This explanation is incorrect
for several reasons. As it is repeated in Burkert (1985:198), and considered
definitive by Mrs. Sourvinou-Inwood 1995:17-56, it may be useful to discuss it.
Puhvel (1969:67) also rejected the idea, but with a very short remark: ‘too many
reinterpretations and [this explanation] never explains why the simplex 'HAOo10¢ has
no fulgural connotations whatever’ and that the word évnidotog ‘may well be a
post-epic formation’.

In the first place, words of this type remained productive (see Chantraine
1968-80:337b), e.g. mpoonivtog (LXX), which means that these words remained
analysable for the speaker, and that a wrong analysis is improbable. Further, the
examples given by Burkert are not really comparable: mvopén, for example,
maintains the original meaning of the compound from which it was taken,

Later Greek has &idv¢ ‘unseen’. The formation *p-uid-s is found in Olr. ainb ‘not
knowing’.
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whereas in our case a completely different interpretation (the name of an afterlife)
would have arisen. otfijtn ‘woman’ from Stactitny is a bizarre example of
learned reanalysis, only used by a few poets. I do not know of any parallel from
which a name originated. Then, such words remain limited to the epic language,
or in any case to highly poetical language. It seems excluded that for such an
important concept (the happy afterlife) a name would have arisen in this way.

The problem regarding the religious aspect is also insurmountable. A man
or a place struck by lightning has experienced the full power of a god; a man is
consumed by it. The man, the place is iepdc, (Lat.) sacer; Nilsson (1967:1.71ff)
uses the word tabu; the place is dBotov. One may well compare the story of the
death of Semele. On her own request Zeus visits her in his full glory, strength,
power, and Semele is consumed by it. This notion is well known. Now Burkert
states the following (1961:211): ‘der vom Blitz Erschlagene ist nicht tot wie die
anderen Toten, eine besondere Kraft ist in ihn eingegangen, er ist in ein hoheres
Dasein entriickt.” For the first statement there is no evidence, however; the
second is correct (see above); for the last statement, again, there is no evidence.
As far as I can see it is nowhere stated, directly or indirectly, that a man struck
by lightning goes to Elysion. This can best be seen from the examples given by
Burkert.

He mentions Semele and Asklepios as examples, and (1961:211, n. 3) Kapaneus.
We have mentioned Semele already (she was killed by Zeus’ appearance only, but
sometimes it is said that she was killed by his lightnings; the difference is irrele-
vant here). Semele became a goddess, but that is not the same thing as going to
Elysion; there are no gods in Elysion. As Gantz (1993:476) says: ‘Such a develop-
ment [Semele becoming a goddess] seems obvious enough, given the status of
her son’; her son was Dionysos. That she was not in the Elysion appears from the
fact that (according to some stories, Gantz ibid.) Dionysos went to Hades to fetch
her. Thus, she weas in Hades, dead like the other dead.

As to Asklepios, he was killed by Zeus with a thunderbolt. However, the stories
say nothing more. They continue by telling that his father, Apollo, in wrath killed
the Kuklopes, who made the lightnings, but there is no word about a special fate
for Asklepios. If he was later invoked as a god, it was, of course, because people
needed the famous Healer.

Of Kapaneus Burkert (1961:211, n. 3) states that he too was 1epdg, ‘sacred’
(‘heilig’). That is correct in the sense discussed above. But there is no evidence
that he went to Elysion. On the contrary, it is said that Asklepios raised the dead
Kapaneus (Gantz 91). This again implies that Kapaneus was in Hades, as it
would be ridiculous (for the myth-maker) to bring someone back from Elysion.

Cocco (1955:421—he has the same idea about people struck by lightning,
but maintains the old etymology which derives évnivolog from 'HAvoiov; cf.
note 5) mentions Salmoneus. He was killed by Zeus’ lightning because he tried
to be another Zeus. Greek sources say nothing about what happened after his death;
one would expect that Apollodorus (1, ix 7) would have mentioned that there
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was a story that he went to Elysion. Vergil (Aeneid 6, 585) places him in Tartarus,
which he would not have done if there was a tradition that he was in Elysion. In fact
Vergil says: Hic (in Tartarus) ... fulmine dejecti fundo volvuntur in imo (580f).
I conclude that there is no evidence at all that people killed by lightning went to
Elysion. On the contrary, there are cases where we know that such people went
to Hades.

Then, Burkert assumes that 'HAvolov was a place struck by lightning, as did the
ancients: Hesychius s.v. calls it kekepavveopévov yopiov 1 mediov. There are two
problems with this idea. First there is no evidence at all that Elysium was ever
conceived as a place struck by lighting. The explanation by the ancients is a
pure etymological guess. Burkert thought that people struck by lightning went
to Elysium, which is not correct, as we saw. But even if this were correct, there
is no reason at all to suppose that these people weat to a place which was (itself)
struck by lightning. Thus, there is no evidence at all for Burkert’s explanation.

There is a further difficulty in the word nediov. One would expect ‘a place
struck by lightning’, hardly a plain. (Did a whole plain become sacred after it
had been struck by a lightning, or are we to suppose that it was struck time and
again?). Burkert tries to overcome this in the following way (1961:212): ‘denn
dies darf man den zitierten Lexikographen entnehmen: ein kleines, vom Blitz
gezeichnetes Stiick Land, nicht nur eine grosse “Ebene”, kann wie ywpiov so
nediov heissen, wie auch Euripides die Stelle, wo Semele vom Blitz getroffen
wurde, &Batov nédov nennt (Bacch. 10).” This is again quite wrong. That the
lexicographers added mediov after ywpiov was clearly because they wanted to
explain the term 'HAvotov nediov. In classical Greek nediov means ‘plain’ and
nothing else; thus ‘ein kleines... Stiick Land’ cannot be called nediov. A second
mistake is his quotation from Euripides to show that nediov can be used for a
small piece of land, for Euripides uses nédov, and this means ‘ground, earth,
site’, i.e. Euripides uses exactly the word we would expect, but not nediov.

The conclusion is that there is no evidence at all in favour of Burkert’s
explanation, and that several considerations make it impossible.

2.2 Puhvel (1969) finds a meadow in the otherworld in Hittite and equates this
with Elysion. (The same idea was suggested earlier by Szemerényi, Gnomon 43
(1971) 670). The Hittite word used for ‘meadow’ is wéllu-. Puhvel argues that
the word 'HAvotov is cognate with this word, and posits *w/-nu-tiyo- > *FoAvutio-
> *FaAvoro-. The meaning of 'HAvowov nediov would then be ‘meadowy field’.
The proposed meaning, ‘meadowy’, seems to me rather unnatural (and I would
expect a compound, as in BadVAelog, or an adjective in *-yent-), but the formal
aspect gives more certainty. The root shape might be explained in the way indicated,
but the suffix is not so easy as Puhvel suggests. The point is that forms in -clog
contain the suffix -10- added to forms ending in -t-; cf. Chantraine 1933:40f and
Schwyzer 1939-53:1.465. Puhvel compares vexvowo, pedvolov (- eidog Gumérov),
mvolog and Bodvolo. The last word has long # and is therefore irrelevant.
vexVola has been shaped after yevéoia (Schwyzer l.c.). pebvoiov may have
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been derived from péducog (Chantraine 1968-80). There remains only tnbotog, but
this form is unexplained and cannot therefore be adduced as evidence for a suffix
-oto¢ added after an u-stem.* Atompooiov is also unclear. Thus, Greek does not
have a suffix -o10¢ that could be added to a u-stem. The explanatlon is therefore
impossible. Combined with the strange meaning of the expression, this means
that we have to reject the hypothesis.’

2.3 I think that we can say something positive about 'HAOcwov. In a way, it makes
an etymology unnecessary.

The word should first be analysed within Greek. It is an adjective, formed
with -10-. (We have seen that Greek had no suffix -cio¢; and where -1og is found it
is derived from a noun in -t-). This suffix makes predominantly denominative
adjectives, meaning ‘gehdrend zu ...". etc. (Risch 1974:112); it indicates
‘I’appartenance d’une maniére générale’ (Ruijgh 1967:99). This means that the
adjective probably does not have a qualifying value like ‘fertile’ or ‘rich in
water, or meadows’, but that the phrase 'HAbolov mediov rather means ‘the Plain
of ...”. What we expect in this case is a proper name, probably a geographical one.
Compare LSJ s.v. mediov: ‘freq. with gen. or adj. of particular plains’. Thus
we find in Homer, with the suffix -t0-: nediov Zxopdvdprov, Taitov, Nvclov; in
Herodotus: ’AAfjov m., Opidoiov. We have seen that -clog originated from a
stem in -t-. In names, it is also derived from a stem in -6- (which remains
between vowels, which mostly implies that the word is pre-Hellenic, “‘Helladic”).
Thus we have a Acpiciov m., near Hierapytna in eastern Crete, derived from
(*)Aéproa (the name is of course well known, but not in this area). We now
know that the -o- can also originate from -(v)8-, as shown by Myc. korisijo
Jkori(n)sios/ from Kopwvlog, zakusijo fzaku(n)sios/ from ZdaxvvBog. In classical
Greek we also have several forms of this type: IlpoBaAiciog, Tpikopiotog and
Aopdolov beside (Zevg) Aapiv-6iog (cf. Heubeck 1972:92). Cocco (1955:410f)
mentions: ’Auocpuoi(x an epithet of Artemis, from ’Auécp\)veog, ‘Olvoia, atown
in Chalcidice, from OM)VOOQ, Kikvoiov, a town in Elis, beside Kixvve6g, an
island in the gulf of Pagasae A form in -vvBog is improbable in our case, as the
adjective would have had in that case a long vowel (as a result of the loss of the
-n-), while the v in our word is short. However, beside the suffixes -1vBog and
-vvBog we have forms without -n- (aiynvlog - ainbog etc.; cf. Kuiper 1956:216),

* The meaning ‘idle, vain’ makes connection with the word for ‘to steal’ improbable;
the connection is given with much hesitation by Frisk and Chantraine. If tntéopon ‘be
deprived of” contains this root (cf. OCS tati), this might show that Greek knew the form
*1ehy-t-, and not *tehy-iu-. TOG10¢ is compared with £vdotog, which has the same meaning, ’
but this word is also unclear.

5 Cocco (1955) defends the idea that "HAvowov is derived from El, the name of the
Semitic god, assuming that it is a vestige of an old layer of Semitic populations in
Crete. The idea has little to commend itself.

® Zeve 'AAMvotog and the mountain “Alvcig mentioned in the scholia on Aratos,
Phaenomena 33, is too uncertain; see Martin 1974, ad loc.
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so perhaps our word ended in -v(v)8oc. There are names in -v@og, e.g. ZiBvlog,
but they are not frequent. With -vt- I know "A¢vtig, Médvtoc. Names in -vo-
are also known: ’'TdAvcog (with long i), Kikiowov (see above), "Apdppvoog/
"AuBpuvoocog, a river in Thessaly and a town in Phocis (with the adjective

"ApLo/BpHorog).

So it seems most probable that 'HAtolov nediov meant ‘the Plain of Elusos’ or
some such form. In fact there are several possibilities for the name. The word
could have had a y- (see Puhvel 1969:68, who suggested reading oe FnAvciov
for o> ég 'HAVowov in d 563); if the n- is metrically lengthened (*gAvoio- is
impossible in the hexameter), the word might have had ¢-; also &- is possible (cf.
Afijuvog) or even o- with metrical lengthening (cf. 'Huo®in); then -1- or -8- or
-0-; the ending could have had many forms: -¢, -og, -o, -ic. Ruijgh 1967:155
suggested for the personal name Myc. erusijo (in Pylos, Vn 130, 3) 'HAvowog (a
name later found in Plutarch). This form may have had ¢-, - and -s- from
-1/6/c-. However, Mycenaean r may also represent r. Disregarding the length of
the e and possible a we may note *Eluth/s- as the most probable form, name of a
city or a district, a mountain, or perhaps an island. Note that, if the n- is
metrical, the basic word closely resembles Eleusis, 'EAgvoig < 'EAgvo/8-iv-;
comparison with Cretan 'EAevf-épvo suggests a base 'EAev0-, which may have
had an “ablaut” form *EAv0-. (I consider these names as “Helladic”, see section
3). It may seem nonsensical to look for the Elysian Plain on the map, but this is
no more strange than to look for the Olympos. (Note the agreement in structure
of this word with *Eluth/s-). As in the case of Olympos, it is of no use to ask for
the etymology of *Eluth/s-. Finally, one may recall the ‘Garden of Eden’ for another
designation of a paradise with only a place name (which is also further unknown).

2.4 Was Elysion a Minoan concept, as has mostly been assumed on the basis of
the non-Greek name? This question is not settled if it is accepted that the word
Elysios (or rather the word from which it was derived) is pre-Greek. For if indeed it
was a place-name, this does not prove much, as most geographical names in
Greece are pre-Greek: the fact that Olympos or Athens are pre-Greek names
does not imply that concepts associated with them are of pre-Greek origin. On
the other hand, this remains quite possible. I would like to stress that Elysion is
probably different in origin from the Islands of the Blest; thus Sourvinou-Inwood
1995:51 (‘two early versions of paradise’). It is possible that the Plain was thought
to be on an island, but there is no indication for that. The position of Elysion at
the end of the world and near Okeanos does not mean much: it is an obvious
place to put paradise. One might consider the possibility that this position was
taken over from the Islands of the Blessed, which would mean that in our earliest
source the two concepts had already started to converge. Mrs. Sourvinou-Inwood
(1995:51) thinks that the fact that there are two versions ‘can best be explained
if the concept of paradise was new in the eighth century’. This is possible, but it
is in no way decisive, I think. She objects to transposing archaic Greek concepts
in their totality to Minoan times, with which I agree. Nevertheless I see no
reason why the basic concept could not be of Minoan origin.
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3. Eleusis and Eileithuia

Heubeck (1972), who follows Burkert’s explanation of Elysion, derives from
the root ¢Acv8- ‘to come’ also Eleusis and Eileithuia. This interpretation is most
improbable.

3.1 For 'EAevoig < *EAevd-lv- derivation from ‘to come’ seems quite inade-
quate. Heubeck takes it as ‘wo die Menge der Glaubigen zusammenkommt, oder
die Gottheit einzutreffen, zu erscheinen pflegt?’. (Note that there was another
Eleusis south of Lake Kopais, and one on Thera).

For the suffix -in- one should first compare other geographical names. It is
found, close to Eleusis, in Salamis (Zohop-iv-), which is evidently non-Greek
(as Heubeck admits). This is a strong indication of non-Greek origin for Eleusis
too. (The suffix may also be found in Aetpivol, a place-name in Elis, and in the
name of the Telyiveg on Rhodes; Heubeck mentions the Tpayiveg).

One might also compare 'EAe00epva, in Crete, where the suffix is also non-
Greek (cf. Phalasarna etc.).

Heubeck cannot accept that 'EAev0- is not the Greek root, and objects to a
‘triigerisches und verfiihrerisches Spiel des Zufalls’, but when a language takes
over thousands of words from a substratum language, evidently some will closely
resemble words of the superstratum. It is even to be expected that they are adapted
to structures of the superstratum.

3.2 The variants Eideiuio, ‘EAcifuio, EiAn0uio, ‘EAetBuia, EAevbin, 'ElevBio are
explained by dissimilations, etc. This is to some extent possible, but the point is that
inherited words never show such a great number of variants. The Myce-
naean form ereutia /Eleuthia/ already presents a problem if one assumes a Greek
formation in -viet, as Heubeck does. It is much more probable that we have to
do with different adaptations of a foreign name. The form EiAj6uia, which is
well attested, can hardly be accounted for otherwise. Cf. for ei/n perhaps 'AAeiciov,
for which also the form 'AAoiov is given (Leaf on A 757); and Aeitwp/Ant- (see
the etymological dictionaries).

The suffix -vie need not necessarily be the perfect participle. In some cases
it is probably non-Greek, as e.g. in x®duia, -0a, -€10, -e0, -io. ‘head of a plant,
bulb’. I'think that these words are all pre-Greek. Ishall discuss them in the next section.

One may also compare the nymph 'Qpeibuio, whose name has been
interpreted as containing épo¢ ‘mountain’ and -@uie. from the verb viw, 8dw,
with the meaning ‘im Gebirge stiirmend’ (e.g. Kleine Pauly s.v.). This is not a
probable name for a Nereid (II. 18, 39ff). Essential is that the long 4- cannot be
explained. It could only be due to metrical lengthening, but it is quite improbable
that a metrical lengthening of such a name, which may have occurred a few
times in poetry, was generalized. Therefore the etymology is of the naive type,
as found in folk etymologies (it dates back to antiquity). Much more probably
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the name is pre-Greek, with the same suffix -vio as in Eileithuia. Note that the
structure of the two names is completely parallel.

I conclude, then, that both Eleusis and Eileithuia have to be considered pre-Greek.

3.3 Words in -vio. As was argued by Szemerényi 1964:203ff, the Greek words
in -via are of pre-Greek origin (with one exception, in his view, on which see
below). His main argument is that perfects should have reduplication, which these
words do not have. Referring to Szemerényi’s treatment, I make a few remarks
on each of the relevant words.

The word x®duia, -vo, -ewo, -ea, -t ‘head of a plant, bulb’ has no
etymology. The varying suffixes demonstrate foreign origin. aifuia, a bird, is
no doubt a foreign word; cf. Szemerényi 207: the connection with o{6w ‘burn’ is
‘an unjustifiable attempt to explain with the help of the next best Greek word the
name of a bird whose very identity is unknown; need one point out that it is
much more likely to be a borrowing from a substratum language?’ (cf. Beekes
forthc.). péOuion - yvaBot Hsch. has been connected with poocéopon ‘to chew’. In
order to do so one has assumed that pacéopoun derives from *po®-i-. However,
to explain pdotog ‘mouth, mouthful’ one needs a ‘nebenher laufende t-Erweiterung
poo-1- (aus *puod-1-), deren Funktion indessen unbekannt bleibt’ (Frisk s.v.).
These derivational problems rather point to a non-IE word, as does the -a-
(which is perhaps confirmed by Lat. mando); this could be explained from
*mhodh-, but together with the other problems it rather is a further argument for
non-IE origin. As to pé0uion itself, a perfect is semantically quite improbable.
Gyvia ‘road’ is derived from &y, the word supposed to be a “Triftweg’. Snell
(1955-) s.v. gives the formula cxiémwvto te mGoor &yvot as evidence, but
gvpuvaryvio is used in formulas with moéAlg and names of cities, so the word does
not only refer to agricultural roads. Szemerényi points to ‘insurmountable semantic
difficulties” and concludes that it is popular etymology and that the word is an
indigenous word. Note that words for road are often of foreign origin, cf. 686g,”
KkérevBog,® atpamog.’

“Apnuia/Apervie.  Szemerényi argues that a perfect participle gives no
satisfactory meaning, and that this alone is sufficient to refute this interpretation,
and that the word is pre-Greek. The variation in the vocalism cannot be due to

7 686¢ has been connected with OCS xodii. This yields a problem, since Winter’s law
now makes us expect *xadi. Rather than assuming an interchange d/d”, this points to
non-IE origin of the word. (Connection with Skt. sad- ‘to sit’ is improbable: & sad-
‘approach’ can be easily derived from sad- ‘to sit’). Kortlandt thinks that xodi is a
Slavic innovation based on *si-sd-.

® kérevBog has no etymology. The connection with Lith. kélias is uncertain. The
suffixation is non-IE.

® The explanation of &tpandg from an a- copulativum and tponéw ‘kelter’ (which is
separated from tpénw) is quite unconvincing. Russ. tropd ‘path’ may be cognate, but
does not prove Indo-European origin.
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ablaut in the feminine participle. Szemerényi regards the forms without -¢- as due to
syncope. I doubt this explanation (see the quotes from Rix below), and consider
this variation as further proof of pre-Greek origin.

Oreithuia was discussed in the previous section.

The only word which Szemerényi (229ff) regards as an original perfect
participle is 6pyvia/opdyviar ‘fathom’. I think that this word too is pre-Greek.
Szemerényi thinks that it contains reduplication. He assumes *wpoyuio (with @-
as reduplication), syncope to *wpyvior, shortening according to Osthoff to
Spyvia, and anaptyxis to opdyvie. In this sequence I doubt the syncope as well
as the anaptyxis. Both phenomena were rare in Greek. Compare e.g. Rix 1976:58:
‘Synkope ist im Griech. selten. Kombinatorische Bedingungen sind nicht zu
erkennen; meist scheint der Vokalverlust in Sprechsituationen mit besonderem
Sprachtempo (Anruf, Einschub etc.) eingetreten und von dort verallgemeinert zu
sein’. And on the same page he says: ‘Anaptyxe ... begegnet im Griech. gelegent-
lich in nicht-hoch-sprachlichen Denkmilern (...). Schriftsprachliche Beispiele
(...) sind problematisch’. In any case it cannot be demonstrated that the form had
reduplication.

The variants with and without -o- present a problem. They are not ablaut
(rejected by Frisk; the feminine of the perfect participle had no ablaut in the root);
syncope or anaptyxis have just been discussed. This points to a substratum word,
where anaptyxis (or syncope) is frequent: cf. (o)xévulo, kvOla, okOp(0)SoV,
k(0)poumog, etc. (see Furnée 1972:378-385).

Semantically one would expect from the current interpretation ‘(arms) which
have stretched themselves out (and are now stretched out)’. Though this is theo-
retically possible, it seems an unnatural way to indicate ‘outstretched arms’. One
does not speak of arms that stretch themselves out; arms are stretched (by a
person), and one expects a simple verbal adjective in -to-, as in opektoc. (In
Greek opéym mostly means ‘to stretch out in order to...’, it is first translated with
‘reach’ in LSJ. I will not emphasize this point, as a more literal meaning may
have been the older one)."

Decisive is that this verb (*/;reg-) did not have an active perfect. Thus Emout-
Meillet s.v. rego say: ‘la racine ne fournissait pas de présent radical non plus que de
parfait.” Thus it is improbable that Greek had an old (active) perfect. It only has a
middle perfect, dpwpéyoron 1., dpeypon Hp., which clearly are recent formations on
account of their e-vocalism.

Finally we have seen that the other forms in -uie are all loanwords. Thus we
must conclude that pyvio too is a pre-Greek word.

' I think that the idea was traditionally expressed with forms of the root *ten-. Thus
Spyvwo is defined by the scholia ad 1. 23,327 as 1| t@v 80w yep@dv ... éktaoig. The
Indo-Iranian compound Skt. uitdndhasta-, Av. usi@nazasta-, from *-tpl-no- confirms
the antiquity of this syntagm; see Beekes 1982/83:206f.
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